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Chapter 5 

How man acquires salvation 

 
 
The subject of chapter 5 is “How man acquires salvation”. It incorporates: 
• the doctrine of the Holy Spirit 
• the doctrine of sin 
• the doctrine of grace 
• the doctrine of redemption. 
 
In the first lesson we will discover what ‘spirit’ meant in the Old and New 
Testaments, how a pneumatology (doctrine of the Holy Spirit) developed 
within church history, and what this signifies for faith. Beyond that, we 
will explore the relationship between the “Holy Spirit” and the 
“Sacraments: Holy Baptism with water, Holy Sealing, and Holy 
Communion”. 
 
The term ‘pneumatology’ is derived from two ancient Greek words, 
namely ‘pneuma’, which means ‘wind’, ‘breath’, or ‘spirit’, and ‘logos’ 
which means ‘word’, ‘matter’, or ‘teaching’. Pneumatology is a field 
within systematic theology which centres on the doctrine of the Holy 
Spirit. Pneumatology incorporates subjects such as personhood, divinity, 
and the activity of the Spirit in Holy Scripture and in the congregation.  
 

 

 

5.1 The Holy Spirit (Pneumatology) 

1. ‘Spirit’ as ‘ruach’ in the Old Testament 

1.1. The non-theological manner of speaking 

When the Old Testament mentions the word ‘spirit’, it uses the Hebrew word ‘ruach’. This word 
cannot be expressed in fully accurate fashion using Roman letters: the patach furtivum, also known as 
the ‘furtive patach’ is a Semitic glide, which is only very briefly pronounced after the ‘u’, in a manner 
similar to the proper name ‘Noah’, which is written ‘Noach’ in (non-linguistic) transliteration. Beyond 
that, ‘ruach’ is a primary noun, which means that it cannot be derived from any adjective or verb. It is 
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likely onomatopoeic in origin, which means it imitates the sound it makes: it mimics the deep, intense 
sound of breathing in, or the tempestuous sound of air in motion. 

 

Key term: ‘Ruach’ 
The Hebrew word rûaḥ (this is the linguistically correct way of writing 
the word) is often found in the Old Testament (378 times, in fact).  
 
The basic meaning of ‘rûaḥ’ is ‘wind’ or ‘breath’.  
 
In some parts of the Old Testament, this term is translated using the 
term ‘spirit’.  

 

 

The term rûaḥ also means:  

the movement of air, be it a whisper or a wind:  

 Job 4: 15:  
“Then a spirit passed before my face…” 
 

 Isaiah 32: 2: 
“A man will be as a hiding place from the wind (ruach) …” 
 
or even a storm:  
 

 Jonah 1: 4: 
“… and there was a mighty tempest (ruach)…” 

However, the term ‘ruach’ is also used in reference to the human spirit (the self):  

 Genesis 45: 27: 
“…the spirit of Jacob […] revived” (which means that life returned to Jacob). 

The word ‘ruach’ can also refer to a power that can bring ruin and death:  

 Isaiah 40: 6b, 7:  
“All flesh is grass, and all its loveliness is like the flower of the field. The grass withers, the 
flower fades, because the breath (‘ruach’) of the Lord blows upon it; surely the people are 
grass.” 
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1.2 The theological manner of speaking 

In addition to the aforementioned meanings for the term ‘ruach’, the Bible also uses the term in a 
theological manner of speaking in that it refers to God (and His Spirit). The “wind” (‘ruach’) is a sign of 
theophany: YHWH (Yahweh), the God of weather and wind, appears in the wind and storm. 

The YHWH, the God of Israel—a God of storm and weather—is an age-old construct of faith: on Mount 
Sinai, God appears amid lightnings and thunderings, and Mount Sinai itself is covered in smoke and 
cloud.  

 Exodus 19: 16-18: 
“Then it came to pass on the third day, in the morning, that there were thunderings and 
lightnings, and a thick cloud on the mountain; and the sound of the trumpet was very loud, so 
that all the people who were in the camp trembled. And Moses brought the people out of the 
camp to meet with God, and they stood at the foot of the mountain. Now Mount Sinai was 
completely in smoke, because the Lord descended upon it in fire. Its smoke ascended like the 
smoke of a furnace, and the whole mountain quaked greatly.” 

When the Old Testament speaks of the Holy Spirit in theological terms, this always signifies an 
independent expression of the Spirit of God. He already appears as another figure in addition to God. 
Moses and David were seized by the Holy Spirit… 

 Isaiah 63: 10-11:  
“But they rebelled and grieved His Holy Spirit; so He turned Himself against them as an enemy, 
and He fought against them. Then He remembered the days of old, Moses and his people, 
saying: ‘Where is He who brought them up out of the sea with the shepherd of His flock? 
Where is He who put His Holy Spirit within them?” 
 

 Psalm 51: 11:  
“Do not cast me away from Your presence, and do not take Your Holy Spirit from me.” 

Only these passages of the Old Testament use the formulation “Holy Spirit”. Otherwise, it almost 
always speaks of the “Spirit of God” throughout. This is already a reference to the activity of the Holy 
Spirit in the New Testament. 

 

Key term: ‘Theophany’ 
In literal translation, the term theophany means “appearing 
of a god”, the manifestation of God in the world of men or in 
nature.  
 
Theophany can also be understood as a self-revelation of God 
in nature and in human reason, or within the outer and inner 
worlds.   
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The Old Testament also has another theological manner of speaking when it speaks of the “Spirit of 
God/of the Lord”, and this occurs during the act of the creation:  

 Genesis 1: 2: 
“The earth was without form, and void; and darkness was upon the face of the deep. And the 
Spirit of God was hovering over the face of the waters.” 
 

 Job 33: 4:  
“The Spirit of God has made me, and the breath of the Almighty gives me life.” 

1.2.1 Being overcome by the Holy Spirit in a charismatic sense 

The book of Judges often mentions that the Spirit of God overcomes the judges and thereby makes 
them Spirit-filled leaders of the people in battle.  

 Judges 3: 10:  
“The Spirit of the Lord came upon him, and he judged Israel. He went out to war…” 

 Judges 6: 34:  
“But the Spirit of the Lord came upon Gideon…”  

 Judges 14: 6:  
“And the Spirit of the Lord came mightily upon him…” 

1.2.2 Being overcome by the Holy Spirit in a prophetic sense 

The Bible relates that many a prophet was overcome by the Holy Spirit and thereby empowered to 
speak the word of God with authority. 

 Ezekiel 11: 5:  
“Then the Spirit of the Lord fell upon me, and said to me…” 

 Zechariah 7: 12: 
The Israelites “made their hearts like flint, refusing to hear the law and the words which the 
Lord of hosts had sent by His Spirit through the former prophets.” 

 Acts 28: 25:  
When the Jews in Rome “did not agree among themselves, they departed after Paul had said 
one word: ‘The Holy Spirit spoke rightly through Isaiah to our fathers…’” 

See Catechism of the New Apostolic Church 3.5.3.2  

1.2.3 Being overcome by the Holy Spirit in an eschatological sense 

The prophets expected an eschatological (end-time) ruler who was understood as a bearer of the 
Spirit, that is to say, who would be overcome by the Spirit. 

 Isaiah 11: 2: 
“The Spirit of the Lord shall rest upon Him, the Spirit of wisdom and understanding, the Spirit 
of counsel and might, the Spirit of knowledge and of the fear of the Lord.” 
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2. Spirit as ‘pneuma’ in the New Testament 

The word ‘pneuma’ is the Greek translation of the Hebrew word ‘ruach’ which entered biblical 
vocabulary through the Septuagint, the Greek translation of the Old Testament.  

 

Key term: ‘The pneuma’ 
The pneuma (Greek πνεύμα = “spirit”, “breath”, “air”) is 
related to the “Spirit”. 
 
Thus ‘Hagion Pneuma’ can be translated as “Holy Spirit”.  

 

 

2.1 Jesus Christ as the bearer of the Spirit 

The eschatological expectation of the Messiah (Isaiah 11:2) has been fulfilled in Jesus Christ. The 
reason given for the special relationship between Jesus and God is that He possesses the Holy Spirit. 
The manner in which He came to possess the Spirit is described variously:  

 Possession of the Spirit through baptism at the Jordan 
Mark 1: 10-11: 
When Jesus is baptised at the Jordan, the Spirit of God descends upon Jesus “like a dove”, and 
immediately Jesus is proclaimed the Son of God. 

 Possession of the Spirit through divine birth 
Matthew 1: 18-20: 
Jesus was conceived “of the Holy Spirit”. The Spirit overshadowed Mary (which has no sexual 
connotations whatsoever, but is rather to be understood as new creation by the Spirit of God). 

 Possession of the Spirit through resurrection 
Romans 1: 3-4:  
“… Jesus Christ our Lord, who was born of the seed of David according to the flesh, and 
declared to be the Son of God with power according to the Spirit of holiness, by the 
resurrection from the dead.” 

2.2 Implications for those who believe in Christ 

The Spirit leads believers to faith and empowers them to proclaim the gospel: 

 Acts 2: 4: 
“And they were all filled with the Holy Spirit and began to speak with other tongues, as the 
Spirit gave them utterance.” 

 1 Thessalonians 1: 5-6: 
“For our gospel did not come to you in word only, but also in power, and in the Holy Spirit  

  



New Apostolic Church International 
Theological Training  
  

 

10 Dogmatics | Chapter 5: How man acquires salvation 

 

and in much assurance, as you know what kind of men we were among you for your sake. And 
you became followers of us and of the Lord, having received the word in much affliction, with 
joy of the Holy Spirit.” 

On Pentecost, the Holy Spirit came upon the congregation assembled in Jerusalem and filled all those 
present. From that moment onward, the Apostles were able to proclaim the gospel of Christ with the 
power of the Holy Spirit, and dispense the sacraments upon the believers. 

2.3 The Paraclete 

A unique feature of the Gospel of John is that it speaks of the Holy Spirit as the ‘Paraclete’ (Greek: 
parakletos = Advocate, Helper).  

 

Key term: ‘The Paraclete’ 
In Christianity, the Paraclete is a designation for the Holy Spirit. 
 
Martin Luther translated the term parakletos using the word 
“Comforter”. Today, the words ‘comfort’ or ‘comforter’ are used in 
response to sadness, but in Luther’s time the word had a much richer 
meaning: it meant encouragement for the discouraged. 
 

 

 

In the Gospel of John, Jesus promises His own the Paraclete;  

 John 16: 7: 
“Nevertheless I tell you the truth. It is to your advantage that I go away; for if I do not go away, 
the Helper will not come to you; but if I depart, I will send Him to you.” 

See Catechism of the New Apostolic Church 3.5.4.1  

2.3.1 The tasks of the Paraclete 

The tasks of the Paraclete are to impart comfort to the believers and to encourage them. In addition, 
the Spirit leads and instructs the believers. Beyond that, the Spirit binds the believers to the Risen 
One.  

 John 14: 26: 
“But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all 
things, and bring to your remembrance all things that I said to you.” 

2.3.2 The personhood of the Paraclete 

The Paraclete is also a person. The Paraclete acts in the stead of Christ.  He speaks with authority to 
His own. He comes and remains with His own. 
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 John 14: 14-17: 
“If you ask anything in My name, I will do it. If you love Me, keep My commandments. And I 
will pray the Father, and He will give you another Helper, that He may abide with you forever—
the Spirit of truth, whom the world cannot receive, because it neither sees Him nor knows 
Him; but you know Him for He dwells with you and will be in you.” 

3. The Spirit in the history of the church and theology 

3.1 Tertullian and the term ‘person’ 

In around 200 AD, the Latin author and Church Father Tertullian, who came from Africa, became the 
first to apply the term ‘person’ to the Father, Son, and Holy Spirit.  

Our English word ‘person’ originates from the Latin word ‘persona’. This was the word used to describe 
the mask actors wore in the theatre, through which their voices resounded (personare = “to resound” 
or “to sound through”). 

The formula “una substantia, tres personae” ([God is] one substance [in] three persons”) was authored 
by Tertullian. With this formulation, Tertullian attempted to translate the Greek terms for the Trinity 
of God into the Latin language. 

The meanings of the individual words are as follows:  

Substantia means ‘essence’, ‘substance’, and is the Latin translation of the Greek term ‘ousia’ 
(pronounced “oosia”), which has great significance in Platonic philosophy and all philosophy derived 
from Plato. 

Persona means ‘person’, and is the Latin term for the Greek ‘hypostasis’. 

The distinction between ousia and hypostasis can be found in the writings of Basileus. Prior to his time, 
both terms were equated with one another. The Latin translation of Greek philosophical terminology 
was not unproblematic. A Greek person would understand ousia to mean something quite different 
than what a Roman would understand by the term substantia: the terms are only rough constructs 
and far from identical.  

3.2 The divinity of the Holy Spirit 

All three persons of the Trinity—Father, Son, and Spirit—are God in the fullest sense, and equal to 
each other in divinity. 

The enlivening power and the soteriological role of the Holy Spirit (that is, the function of the Spirit 
which strives to save) as the third person of the Trinity are emphasised in the Creed of Nicaea-
Constantinople:  

“We believe in one God […] And in the Holy Ghost, the Lord and Giver of life, who proceedeth from 
the Father [and the Son] who with the Father and the Son together is worshipped and glorified, who 
spake by the prophets.” 

See Catechism of the New Apostolic Church 2.2.2 
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Key term: ‘Soteriology’ 
 
Soteriology is the doctrine of the salvation and redemption of 
mankind. It is a field of study within systematic theology. 
 

 

 

3.3 Point of contention: the “filioque” clause 

The so-called Filioque Controversy (Latin filioque means “and [from] the Son”) refers to an inner-
Trinitarian event, namely the spiration of the Holy Spirit 

 through God, the Father  
 and through God, the Son. 

Accordingly, the spiration of the Holy Spirit not only occurs through the Father. Spiration is an inner-
Trinitarian relationship. This is a term of immanent Trinity. 

Catechism of the New Apostolic Church 2.2.2 ft. 1: 

 “The statement that the Holy Spirit also emanates from the Son (Latin filioque) is not part of 
the original text of this creed. This formulation was incorporated within the Western Church 
in the eighth century. This led to a dispute with the Eastern Church, which has refused to 
accept the addition to this day. This dispute was one of the reasons for the separation 
between the Eastern and Western Churches in the year AD 1054. The Roman Catholic Church, 
the Old Catholic Churches, as well as the churches of the Reformation eventually emerged 
from the Western Church, while the Eastern Church eventually spawned the various national 
Orthodox Churches.” 

 

Key term: ‘Filioque’ 
Filioque is a Latin clause inserted to help explain the Creed of Nicaea-
Constantinople concerning the emergence of the Holy Spirit. It is not 
contained in the original draft of 381.  
 
In the Western Church, however, it has been used since the fifth century 
in theological formulations concerning the Trinity, and has even enjoyed 
dogmatic status since the thirteenth century. To this day it is professed by 
Catholics and Protestants alike.  
 
Next to the dispute over papal primacy, the Filioque Controversy is the 
most important theological disagreement preventing any reunification 
between the Catholic and Orthodox Churches, even after nearly one 
thousand years of separation.  
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4. Systematic considerations 

4.1 The Spirit as a person 

The Holy Spirit must be referenced as a person, because it is God Himself who acts and makes Himself 
felt in Him. Thus the Holy Spirit is just as much a person as God, the Father and God, the Son. The Spirit 
is distinguished from—and yet at the same time seen as one with—the Father and the Son. The 
distinction is made in terms of the place of His activity:  

 As Creator, God is before all things and above all things. 
 In Jesus Christ, God has fully come to us human beings and dwelled among us.  
 God is also active as the Holy Spirit within human beings.  

4.2 The relationship of the three persons with one another (opera trinitatis ad intra) 

The Son was begotten of the Father, and the Spirit is spirated from the Father (and the Son in the 
filioque clause).  

Notiones personales (personal notions): 

 Appropriate to the Father are uncreatedness, begetting, and spiration. 
 Appropriate to the Son is begottenness, and possibly spiration in relation to the Spirit. 
 Appropriate to the Spirit is spiration in relation to the Father, and possibly the Son. 

*See also Chapter 3, 3.2/7 

5. Holy Spirit and revelation 

The Holy Spirit already spoke through the prophets of the Old Testament (see above). This emphasises 
the unity between the old and new covenants. 

The Holy Spirit is the source of Holy Scripture. He is also the interpreter of Scripture. On the basis of 
Holy Scripture, the Holy Spirit reveals the will of God. 

There are differing views on the interpretation of Holy Scripture:  

 In the Protestant tradition, every baptised individual is capable of interpreting Scripture. No 
specially authorised teaching ministry is required.  

 In the Catholic Church, only the teaching ministry—which is comprised of the pope and the 
bishops—interprets Holy Scripture.  

6. Holy Spirit and faith 

Faith is not the work or accomplishment of any human being. Faith is rather the “most noble work of 
the Holy Spirit” (Calvin, Institutio, III, 1, 4) upon a human being.  

Faith is a work of the Holy Spirit: 

“That we may obtain this faith, the ministry of teaching the gospel and administering the sacraments 
was instituted. For through the word and sacraments, as through instruments, the Holy Ghost is given, 
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who works faith; where and when it pleases God, in them that hear the gospel, to wit, that God, not 
for our own merits, but for Christ’s sake, justifies those who believe that they are received into grace 
for Christ’s sake…” (Confessio Augustana, Article V). 

6.1 Faith as a gift of God 

Faith is a bestowal of God’s grace when a human being finds his way to Him in belief. The believer is 
to recognise faith as a gift and make it a reality in his life of faith. 

 Hebrews 11: 1: 
“Now faith is the substance of things hoped for, the evidence of things not seen.” 

 Hebrews 11: 6: 
“But without faith it is impossible to please Him, for he who comes to God must believe that 
He is, and that He is a rewarder of those who diligently seek Him.” 

 

Key point: what is faith? 
By faith we most often understand a presumption of likelihood. Faith in 
this sense means that a set of facts is hypothetically held to be true. It is 
here, on the one hand, that “faith” in the general sense distinguishes itself 
from religious faith, which is always based on the will to believe, and which 
always supposes the absolute truth of a particular content of faith (e.g. the 
existence of God).  
 
On the other hand, faith is also distinct from knowledge which can be 
understood as true and justified opinion. Faith in daily parlance is thus a 
supposition or hypothesis which, though accepting the truth of the 
supposed facts, at the same time allows for the possibility of refutation if 
the supposition turns out to be unjustified on the basis of new facts or new 
knowledge.  

 

 

6.2 Faith – meaning in general language 

The word “faith” or the verb “to believe” has a general meaning in everyday language. We can 
distinguish four types of “faith” or “believing” in the colloquial use of the term:  

 Belief/faith that something is: “I believe, that…” 
 Belief/faith in something: “I believe that.” 
 Believing someone: “I believe you.” 
 Believing in someone: “I believe in…” 

From these, two main meanings can be derived: 

 Belief/faith as a “deficient relationship to knowledge” in the sense of subjective conviction 
and supposition in contrast to objective knowledge.  

 Unconditional trust, unconditional reliance on a given counterpart. 
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6.3 Faith—from a philosophical perspective 

Philosophy since Plato—as well as the theology based upon it—regards faith as knowledge of a lesser 
rank. In philosophy this knowledge is called doxa (Greek: “to opine”, “to seem to be”). 

Philosophy describes knowledge as cognition of a higher rank. This kind of knowledge is called 
episteme (Greek: “knowledge”, “science”).  

 Accordingly, in Greek thought, knowledge stands above faith! 

6.4 Faith—from a biblical perspective 

6.4.1 Old Testament 

The Hebrew Bible uses the word heemin, which approximately corresponds to the English term 
“faith/to believe”. This term describes “a process of inner consolidation or the assumption of a 
confident attitude” (K. Haacker, Glaube II [Faith II], TRE 13, p. 280). 

Probably the oldest evidence of the term heemin is found in 

 Isaiah 7: 9:  
“If you do not believe, surely you shall not be established.” 

These words were spoken by Prophet Isaiah to King Ahaz in Jerusalem. What he means is that the 
Judeans—if they do not remain firm in believing in the help of God—will not be able to prevail against 
the Assyrians, who are besieging their city. 

6.4.2 The New Testament 

The New Testament speaks differently about faith than Greek philosophy does. Here faith is accorded 
higher status than knowledge. The term pistis (Greek: “faith”) is the central concept in the relationship 
of the believer toward God.  

Faith in the accounts of healing 

The central significance of faith is clearly shown in the accounts of healing related in the gospels:  

 Mark 10: 52:  
“Your faith has made you well.” 

The account of the Gentile captain of Capernaum is exemplary for the proper understanding of faith. 
Jesus lauded him for this faith:  

 Matthew 8: 10: 
“I have not found such great faith, not even in Israel!” 

Faith is not ignited through the miracles of Jesus. Rather faith precedes them:  

 Mark 6: 5 et seq.: 
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“Now He could do not mighty work there, except that He laid His hands on a few sick people 
and healed them. And He marvelled because of their unbelief.” 

Jesus was only able to heal a few individuals in His hometown of Nazareth since most of its citizens 
did not believe in Him. 

Accounts of healing are therefore accounts of faith 

This faith refers to Jesus as the foundation of life. In other words: “It is the essence of faith to 
participate in the essence of God” (G. Ebeling).  

Faith in the writings of Paul 

For Paul, faith signifies trust in the salvation that occurred through the death and resurrection of Jesus 
(2 Corinthians 1:9-10): 

 “Yes, we had the sentence of death in ourselves, that we should not trust in ourselves but in 
God who raises the dead, who delivered us from so great a death, and does deliver us; in 
whom we trust that He will still deliver us.” 

7. The Holy Spirit and the church 

Church and Holy Spirit belong together. It is only as of Pentecost that we can speak of the “church”. 
The Holy Spirit is God’s directly perceptible presence in the church. He accompanies the church 
through time.  

The Reformed Protestant theologian Karl Barth writes as follows in his work “Dogmatik im Grundriss” 
[A basic outline of Dogmatics], Zurich 1947:  

“Credo ecclesiam means:  

 I believe that the work of the Holy Spirit transpires here, in this place, in this visible assembly. 
What is meant here is not a deification of anything creaturely.  The church is not an object of 
faith. One does not believe in the church, but one believes that the work of the Holy Spirit 
becomes an event within the assembled congregation.” 

7.1 The Holy Spirit and the New Apostolic Church 

According to the New Apostolic understanding of church, the Holy Spirit takes action through 

o the Apostle ministry 
o the sermon 
o the forgiveness of sins 
o the sacraments 

7.2 The Holy Spirit and the sacraments 

The Holy Spirit is active in the sacraments. Through the Holy Spirit, the “divine life” takes effect in the 
sacraments. The Holy Spirit is not only a person, but also a gift.  
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7.2.1 The Holy Spirit and Holy Baptism with water 

According to Catholic and Protestant teaching, the Holy Spirit is imparted to the baptised in Holy 
Baptism with water. 

The New Apostolic Church has a different interpretation in this point. According to the doctrine of the 
New Apostolic Church, the gift of the Holy Spirit is not imparted at Holy Baptism with water, but in the 
baptism of the Spirit. Nevertheless, the baptism of water is also a work of the Holy Spirit. The Holy 
Spirit is the “active power” in Holy Baptism with water. 

See Catechism of the New Apostolic Church 3.5.5.2 

 “… Thus the holy Spirit is also an active power in Holy Baptism with water: God—Father, Son, 
and Holy Spirit—leads the baptised out of their state of remoteness from God.”  

7.2.2 The Holy Spirit and the Lord’s Supper 

The power of the Holy Spirit creates divine reality through human words. The presence of the body 
and blood of Christ is imparted through the authorised ministry, and this occurs through the Holy 
Spirit.  

The Holy Spirit effects the sanctification of a human being in order that the latter may partake worthily 
of Holy Communion. 

7.2.3 The Holy Spirit and Holy Sealing 

Holy Sealing is the sacrament of the Holy Spirit. Through Holy Sealing, the sacramental gift of the Holy 
Spirit is imparted.  

This gift requires continued strengthening by the Holy Spirit through the word of the sermon and 
through participation in Holy Communion.  

7.3 The Catechism on the Holy Spirit 

The Catechism of the New Apostolic Church addresses the topic of “God, the Holy Spirit” exhaustively 
in the section on “The triune God”.  

See Catechism of the New Apostolic Church 3.5  
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Test questions on 5.1 – “Pneumatology” 

 

1. What does the word ‘spirit’ mean in the Old Testament, in the theological manner of speaking? 
a) The “wind” as a sign of theophany and God’s Holy Spirit. 
b) The Paraclete. 
c) The spirit-soul. 
d) The spirit that is dependent on God. 

 
2. How does the Holy Spirit work in the church? 

a) He only works through the Priests. 
b) He only works through the members. 
c) He works through the Apostle ministry, the sermon, the forgiveness of sins, and the 

sacraments. 
d) He only works through the Chief Apostle. 

 
3. What is the meaning of the word ‘ruach’ (Hebrew: ‘spirit’) in the non-theological manner of 

speaking?  
a) Ghost. 
b) Soul. 
c) Movement of air. 
d) Body. 

 
4. The term ‘filioque’ refers to…  

a) the inner-Trinitarian spiration of the Holy Spirit through the Father and God, the Son—not 
only through the Father. 

b) the incarnation of the Son of God through God, the Father. 
c) the spiration of the Holy Spirit through the Son. 
d) the spiration of the Holy Spirit through God, the Father. 

 
5. What is the relationship between faith and the Holy Spirit?  

a) Faith is not a work of the Holy Spirit. 
b) Faith is a work of the Holy Spirit.  
c) Faith is a work of the Holy Spirit and the human spirit. 
d) Faith is a work of the human spirit.  

 
6. How does the Gospel of Luke describe Jesus Christ as a bearer of the Spirit?  

a) Jesus Christ becomes a bearer of the Spirit through His conception by the Holy Spirit. 
b) Jesus becomes a bearer of the Spirit through His circumcision. 
c) Jesus receives visions through the Spirit.  
d) It does not recognise any conception of the Holy Spirit.  
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7. What specific manner of speaking does the Gospel of John use to express the person and activity 
of the Holy Spirit?  
a) It uses the designation ‘Logos’. 
b) It uses the designation ‘Advocate’. 
c) It uses the last seven words of Christ on the cross. 
d) It uses the designation ‘Paraclete’. 

 
8. What part of the Old Testament makes special reference to the Spirit of God?  

a) The book of Numbers. 
b) The song of the vineyard in Isaiah 5. 
c) The account of God’s actions of creation. 
d) The accounts of the underworld.  

 
9. What does the Creed of Constantinople (381) say about the three divine persons and thus also 

about the Holy Spirit? 
a) None of the three persons of the trinity are God in the fullest sense and they are not equal 

to one another in divinity. 
b) All three persons of the Trinity are God in the fullest sense and are equal to one another in 

divinity. 
c) All three persons of the Trinity are human in the fullest sense and are equal to one another 

in divinity. 
d) The Holy Spirit is not God. 

 
10. What is the relationship between the Holy Spirit and the sacraments?  

a) It is through the Holy Spirit that the spiritual life contained in the sacraments takes effect. 
b) It is through the Holy Spirit that church life becomes active in the sacraments. 
c) It is through the Holy Spirit, that human life becomes active in the sacraments. 
d) It is through the Holy Spirit that the divine life becomes active in the sacraments.  
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5.2 The doctrine of Original Sin 
 

 
The first reference to the designation ‘Original Sin’ dates back to 
approximately 1225 and is based on the Latin expression ‘peccatum 
originale’ (which literally means ‘original sin’ or ‘primal sin’). Its meaning 
incorporated both the sin of Adam and Eve—a consequence of their fall 
into sin—and the hereditary sin of all mankind in general which came into 
being as a result.  
 
In the following we will present the most important biblical statements 
on the sinfulness of man. Thereafter we will briefly explore the history of 
the doctrine of Original Sin. After that we will explain the new Apostolic 
Church’s understanding of Original Sin.  
 

 

 

1. Statements in Holy Scripture concerning the sinfulness of mankind 

In the gospels, neither Jesus nor the writers of the gospels make any reference to Adam’s fall into sin, 
which Jesus came to undo. Nevertheless there are some clear statements concerning the corruption 
of the world, which can certainly be seen as consistent with the later doctrine of original sin.  

The terms ‘Original Sin’ or even ‘doctrine of Original Sin’ do not appear in Holy Scripture. However, 
the Old Testament does manifest a biblical understanding of human beings as sinners, which paves 
the way for the doctrine of Original Sin: 

 Psalm 51: 5: 
“Behold, I was brought forth in iniquity, and in sin my mother conceived me.” 

The statements of Apostle Paul are of central significance for the formulation of the doctrine of 
Original Sin:  

 1 Corinthians 15: 21-22: 
“For since by man came death, by Man also came the resurrection of the dead. For as in Adam 
all die, even so in Christ all shall be made alive.” 

 Romans 5: 12:  
“Therefore, just as through one man sin entered the world, and death through sin, and thus 
death spread to all men, because all sinned.” 

 Romans 5: 18-19: 
“Therefore, as through one man’s offence judgement came to all men, resulting in 
condemnation, even so through one Man’s righteous act the free gift came to all men, 
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resulting in justification of life. For as by one man’s disobedience many were made sinners, so 
also by one Man’s obedience many will be made righteous.  

2. Significance of the biblical statements for the doctrine of Original Sin 

Although the aforementioned Bible passages do not in themselves constitute a complete doctrine of 
Original Sin, the essential features of such a doctrine can already be identified in them. The words of 
Romans 5: 15-19 in particular clearly portray the ruin that resulted for all mankind from the sin of 
Adam, and contrast this with the salvation that became accessible to all mankind through Jesus Christ:  

 through the fall into sin, mankind has become enmeshed in sin. 
 human beings have been separated from the fellowship of God, and cannot restore this 

fellowship through any means or ability of their own.  
 only Jesus’  sacrifice and resurrection make it possible for human beings to enter into 

fellowship with God again. 

2.1 Adam-Christ typology 

 

Key term: ‘Typology’ 
Typology (also called prefiguration) is the tradition of Bible 
interpretation that compares a person or event from the Old 
Testament (known as the ‘typos’) with a person or event from the New 
Testament (known as the ‘antitypos’). This is first and foremost a 
matter of “promise” and “fulfilment”: that which has been foretold in 
the Old Testament is fulfilled in the New Testament. 

 

 

In Adam-Christ typology we understand Adam as the negative counter image to Christ. Christ is the 
second Adam, who succeeds in mustering the perfect obedience of which the first man was incapable. 
Christ is thus man as he is intended to be, and the perfect image of God: 

 Jesus Christ is without sin and thus in the position to overcome sin for others.  
 Jesus Christ has no part of original sin. 

3. History of the doctrine of Original Sin 

For the most part, the doctrine of Original Sin was formulated by the Church Father Augustine (354-
430). According to Augustine, original sin has its root in the primal sin of Adam and Eve (Genesis 3). It 
is passed down from parents to children. The notion that original sin is, as it were, physically inherited 
by children from their parents does not actually play a role in the Catholic doctrine of Original Sin. 
According to present Catholic teaching, all sin, and even original sin and the punishment for sin is 
forgiven through baptism with water. What remains for a human being to overcome, however, is the 
inclination to sin (concupiscence). The New Apostolic Church has the same interpretation in this point.  
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Augustine (354-430) taught: 

 the disobedience of the first human couple led to the sinfulness of the entire human race. 
 since all human beings are already virtually present in Adam, all human beings participate in 

his disobedience: “For we were all in that one [Adam]"  
 According to Augustine, original sin is a defect, and all human beings have been incorporated 

into the guilt of Adam. 

The words of Romans 5: 12 were also of special significance for Augustine:  

 “Therefore, just as through one man sin entered the world, and death through sin, and thus 
death spread to all men, because all sinned.” 

This doctrine became binding for faith in the Western Church at the Synods of Carthage (418) and 
Orange (529). 

The Council of Trent approved the “Decree concerning Original Sin” on 7 June 1546:  

 “If anyone asserts that this sin of Adam, which in its origin is one, and by propagation, not by 
imitation, transfused into all, which is in each one as something that is his own, is taken away 
either by the forces of human nature or by a remedy other than the merit of the one Mediator, 
our Lord Jesus Christ, […] or if he denies that that merit of Jesus Christ is applied both to adults 
and to infants by the sacrament of baptism rightly administered in the form of the Church, let 
him be anathema” (Decree concerning Original Sin, 1546). 

The doctrine of Original Sin was disputed by the Pelagians in the fifth century.  

 Pelagianism advocated the view that one can earn redemption by one’s own free will and 
good deeds. 

 The Synod of Carthage (418) condemned Pelagianism. 

 

 

 

 

 

 

3.1 The position of the Catholic Church on the doctrine of Original Sin 

The doctrine of Original Sin is recognised as authoritative by the Catholic Church (as by the Protestant 
churches).  

In the Catholic view, human beings drew the displeasure of God upon themselves through Adam’s fall 
into sin, since mankind thereby lost grace. Without grace, human beings cannot earn “supernatural 
perfection” through their own good works. Thus they are already in a state of original sin from the 

Key term: ‘Pelagianism’ 
Pelagianism derives from the teachings of the British monk 
Pelagius (ca. 350-420). He was the sharpest opponent of Augustine 
and disputed the latter’s view of grace. According to Pelagius, it is 
possible for a person to attain redemption through good deeds 
and by his own free will. 
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point of their conception, already in the womb, which causes them to be inclined toward evil and no 
longer recognise goodness through reason. In the interpretation of the Catholic Church, original sin is 
sin:  

“It is a sin, which one has ‘received’, but not committed, a condition, not a deed.” 

Original sin not only robs human beings of their original holiness, but even does harm to human nature 
by weakening its ability to do good works and increasing its inclination to sinful deeds. 

 Through baptism, human beings are led back to the grace of God, however the consequences 
of original sin—death and the inclination to sin—remain.  

 Baptism liberates from original sin and the other sins a person has committed. Beyond that it 
leads to the rebirth in the Holy Spirit.  

 Baptism wipes away all sins, both original sin and all personal sins, as well as the punishment 
for these sins.” (Catholic Catechism of 1263). 

The Orthodox churches advocate a somewhat milder form of doctrine of Original Sin which teaches 
that the consequences of Adam’s sin are passed down to all human beings. Despite this, human beings 
have a free will and are also capable of performing good works. 

3.2 The position of the Lutheran Church on the doctrine of Original Sin 

Martin Luther (1483-1546) adopted important elements of the doctrine of Original Sin from Augustine, 
but in Luther’s view, hereditary sin (Luther also called it “original sin” and “personal sin”) is not 
inherited. Rather, hereditary sin refers to man’s fundamental fateful entanglement in sin. 

According to Luther, human beings are not sinners because they commit sin, but rather they commit 
sin because they are sinners.  

According to Reformed doctrine, baptism does not wash away hereditary sin itself, but all its guilt. 
Through baptism, sins are forgiven, but the fundamental sinful state of the person is not lifted.  

The Protestant churches teach: 

 Also they teach that, after Adam's fall, all men begotten after the common course of nature 
are born with sin; that is, without the fear of God, without trust (sine fiducia) in Him, and with 
fleshly appetite (cum concupiscentia)…” (Confessio Augustana, Article 2, 1530). 

Human nature has been corrupted by original sin, and baptism does nothing to reverse this corruption. 
Both original sin and the inclination to sin remain. Baptism effects a “change in regency” within a 
human being, who is then no longer ruled by evil, but by God. Baptism is a gift of grace which liberates 
from the power of sin. It allows us to share in the cross and resurrection of Christ. Although the human 
being is liberated from the power of sin and pronounced righteous by God through baptism, he will 
continue to sin in his life. The baptised sinner can only receive grace through faith, even though he 
remains sinful and without any merit of their own.  

The baptised believer is thus both sinner and righteous at once (simul justus et peccator est).  
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3.3 The New Apostolic teaching on Original Sin 

The New Apostolic Church follows the example of the Christian tradition, which consequently 
incorporates two levels:  

 On the one hand, baptism washes away the sin that has come upon all human beings through 
Adam and Eve’s fall into sin. 

 On the other hand, the inclination to sin (concupiscence), which likewise arises from the fall 
into sin, remains intact despite the act of baptism, and must be overcome by the individual. 

The statement that original sin is washed away in Holy Baptism with water, and the apparent 
sinfulness of human beings, exist together in a continual field of tension which cannot be fathomed. 
This is what made it necessary to undertake a revision to the New Apostolic doctrine on Original Sin, 
which transcends all of the aforementioned: 

3.4 Original Sin and Holy Baptism with water 

God grants the baptised access to salvation in Christ, and ultimately to redemption. In this respect, 
the baptised partakes in the merit of Christ, namely in His power to overcome sins, which results from 
His sacrificial death. Through Holy Baptism with water, original sin (or hereditary sin) is completely—
not just partially—washed away, the state of remoteness from God is lifted, and the sinner is led into 
his first close relationship with God.  

The New Apostolic doctrine describes original sin as exclusively that sin whereby complete separation 
from God came into being. It is no longer present after the act of baptism. 

See Catechism of the New Apostolic Church 8.1.3.2 

4. The human inclination to sin (concupiscence) 

The inclination to sin remains intact even after Holy Baptism with water. Since it is not a sin in the 
actual sense, it is not part of original sin. Sinful thoughts and deeds, which require divine forgiveness, 
arise from the human inclination to sin. 

For the firstlings, concupiscence will be eradicated once and for all on the day of the Lord.  

 

Key term: ‘Concupiscence’ 
Concupiscence (derived from the Latin ‘concupiscentia’: ardent 
longing, craving) is a technical term in theology which refers to the 
inclination or inner tendency of human beings. 
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Summary 
 
The fundamental separation from God which came about as a result of the fall into 
sin, and the inclination to sin (concupiscence) are no longer summarised in the single 
term ‘original sin’. It is by way of this distinction that the New Apostolic interpretation 
diverges from the Roman Catholic view. 
 
The term ‘original sin’ (sometimes called ‘hereditary sin’) refers exclusively to the 
general sinfulness of the human race, the loss of fellowship with God, and the state 
of remoteness from God.  
 
It is permanently washed away through Holy Baptism with water. 
 
We do not consider the inclination to sin (concupiscence) to be a component of 
original sin. Like physical death, concupiscence is a consequence of the fall into sin 
which cannot be eliminated by Holy Baptism with water.  
 
• Since the fall into sin, it is part of the basic human condition to be sinful, which 
 means that human beings are incapable of leading a life without sin. 
• Human beings have a fundamental inclination to sin (concupiscence). 
• Through baptism with water, original sin (or hereditary sin) is washed away. 
 Thereby the original state of remoteness from God is lifted and the sinner 
 enters into his first close relationship with God. 
• Original sin is that sin which caused the complete separation between human 
 beings and God. 
• The inclination to sin (concupiscence) is not a component of original sin. 
• Concupiscence also remains intact even after Holy Baptism with water.  
• It is from the human inclination to sin that all sinful thoughts and deeds arise. 
 For the firstlings, concupiscence will be eradicated once and for all on the day 
 of the Lord. 
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Test questions on 5.2 – “The doctrine of Original Sin” 

 

1. Luther understood original sin as… 
a) the fundamental, fateful entanglement of mankind in sin. 
b) nothing in particular. Luther did not have a doctrine of Original sin. 
c) as a kind of sinfulness passed along from parents to their children. 
d) as the sinfulness passed down to all human beings by Adam and Eve.  

 
2. What does ‘concupiscence’ in the context of the doctrine of Original Sin? 

a) The inheritance of sin from one’s parents.  
b) The washing away of hereditary sin through Holy Baptism with water. 
c) The fundamental human inclination to sin. 
d) The lust for the possessions of one’s neighbour. 

 
3. The concept of original sin is based on the following Bible passage: 

a) Genesis 3 (Adam and Eve). 
b) Romans 13 (the high song of love). 
c) John 1 (the incarnation of the Son of God). 
d) Psalm 23 (the good shepherd).  

 
4. Who teaches that all sins as well as original sin are washed away through baptism?  

a) The Jews. 
b) The New Apostolic Church. 
c) Atheists. 
d) The Roman Catholic Church. 

 
5. Who was it that hotly disputed the doctrine of Original Sin? 

a) The Lutherans. 
b) The Maccabees. 
c) The Catholics. 
d) The Pelagians. 

 
6. Pelagianism was condemned… 

a) at the Council of Chalcedon (451). 
b) at the Synod of Carthage (418). 
c) by the IV Lateran Synod (1215). 
d) at the Council of Nicaea (325). 
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7. According to the decree of the Council of Trent of 1546, original sin is passed from person to 
person… 

a) by coincidence. 
b) by imitation. 
c) by propagation.  
d) by the Holy Spirit. 

 
8. From whom does the doctrine of Original Sin derive?  

a) Moses. 
b) Augustine. 
c) Origen. 
d) James. 

 
9. What do we call the comparison between Adam and Christ in reference to original sin? 

a) Adam-Christ typology. 
b) Adam-Christ apology. 
c) Adam-Christ parable. 
d) Adam-Christ icon. 

 
10. Which biblical book has contributed the most to the doctrine of Original Sin?  

a) The book of Isaiah. 
b) The book of Revelation. 
c) The gospel of John. 
d) The letter to the Romans.  
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5.3 The justification of the sinner 
 

 
The term ‘justification’ or the ‘doctrine of justification’ is a basic concept 
within Christian faith, and describes what is likely the most important, 
fundamental insight of the Reformation: the justification of the sinner 
before God cannot occur as a result of any right and proper actions on 
the part of the human being, but rather only through faith. The doctrine 
of justification brings to expression how human beings can stand 
worthy before God and how they can attain salvation. According to the 
New Testament, the message of God’s unconditional grace and mercy 
was also the core message of Jesus of Nazareth. Over the following 
centuries, the doctrine of justification fell into obscurity within the 
church. It was against this that the Reformer Martin Luther (1483-1546) 
protested so adamantly. Among other things, he spoke out against the 
Roman practice of selling indulgences, whereby Christians could pay 
money to buy their way out of doing penance to gain absolution for 
their sins.  
 
The doctrine of justification is naturally also one of the foundations of 
faith in the New Apostolic Church. Justification is a term that did not 
previously play a role within the New Apostolic faith, but is nevertheless 
present.  
 

 

 

1. The significance of justification 

According to the doctrine of justification, the core question is:  

 What is decisive for ensuring that the relationship between God and man—which has been 
disturbed by sin—can be restored?  

 Does this occur exclusively by the grace granted by God or owing to a human being’s good 
works? 

The doctrine of justification states that human beings cannot earn anything through their own 
accomplishments, good works, or merits. The relationship between human beings and God—which 
has been disturbed by sin—can only be restored by God because it is He who turns to mankind in 
grace by His own free will. The good works of a human being are then a fruit and result of faith.  
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2. The classical understanding of justice  

Justice is first and foremost a legal term. We all know the 
figurative depiction of justice, namely ‘IUSTITIA’, or Lady 
Justice: a woman holding a set of scales in her hand. 

People are thus to be judged without regard for their 
person, and all of them receive their verdict in accordance 
with the same set of laws. Each receives the verdict he 
deserves (“Iustitia distributiva; Suum cuique”). The Greek 
philosophers already formulated this in the classical period. 

2.1. Historical usage 

The word ‘justification’ is a term that has been adopted from 
Latin ‘iustificatio’. The Greek word ‘dikaio’ means the same 
thing: 

 to make just, to absolve, to pronounce righteous 

In the Old Testament, the notion of being pronounced 
righteous means the following: 

 one who has been pronounced righteous is not only 
not guilty, but is once again accepted into the community. The verdict confirms the righteous 
community-appropriate conduct of the person who has been so pronounced. 

In the New Testament, the word ‘justification’ appears in various passages: 

 Romans 4: 25: 
“who was delivered up because of our offences, and was raised up because of our 
justification.” 

 Romans 5: 18: 
“Therefore, as through one man’s offence judgement came to all men, resulting in 
condemnation, even so through one Man’s righteous act, the free gift came to all men, 
resulting in justification of life.”  

 Romans 1: 17:  
“For in it the righteousness of God is revealed from faith to faith; as it is written, ‘The just shall 
live by faith.’” 
 

3. Righteousness in the view of Apostle Paul 

Apostle Paul understands ‘dikaiosyne’ (Romans 1: 17) as “righteousness for salvation”. In other words, 
God leads the sinner to salvation through His righteousness.  
 

 

Lady Justice 
(Wikipedia) 
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Paul already developed the doctrine of justification, particularly in his debates with the Judaic 
devotion of the Pharisees. This comes to clear expression in his letters to the Romans and the 
Galatians.  

The Pharisees not only considered the laws of Moses, which had been recorded in writing, to be 
binding for their faith, but also observed the verbally transmitted prescriptions of their ancestors. They 
believed in a resurrection of the dead and the free will of human beings. To counter the Pharisaic Jews, 
Paul raised the argument that they were advocating a path of justification of mankind before God by 
keeping the prescriptions of the Mosaic Law.  

Paul contrasts this view with the gift of God’s grace, which suffered death in Jesus Christ and brought 
the dawn of life in the resurrection. By believing in the message of Jesus Christ, grace is bestowed on 
human beings.  

4. Justification in the medieval period 

The doctrine of justification was significantly marked by Augustine’s doctrine of grace right up until 
the medieval period.  

According to Augustine, the sinner is justified by faith, and no human being can contribute anything 
at all to his salvation. This idea was pushed aside in the later Middle Ages in favour of the view that 
human beings can indeed help along in their salvation through their works. This notion is known as 
synergism.  

In the late Middle Ages, statements concerning the necessity for human beings to perform good works 
were emphasised more and more strongly, and increasingly became the focal point of the (Catholic) 
church’s teachings. This eventually led to the selling of indulgences, whereby people were able to buy 
freedom from punishment for their sins by donating to the Church. (These developments were a 
significant factor in the success of the Reformation).  

5. The doctrine of justification under Luther 

The doctrine of justification became a central profession of the Reformation. Although man remains 
a sinful being, God justifies him through the gift of His grace, for the sake of Jesus Christ (“simul Justus 
et peccator” = both righteous and a sinner at the same time).  

5.1 Luther’s “Tower experience” 

Upon reading and studying the epistle to the Romans while working as a professor at the University 
of Wittenberg, Martin Luther recognised that justification occurs “through faith alone, through grace 
alone” (“sola fide, sola gratia”). It is said that Martin Luther first concluded this while in his study in 
the Tower of the Wittenberg monastery. For this reason, it is known as “Martin Luther’s tower 
experience”. Exactly when this event took place is not known, but it must have occurred between 
1513 and 1518.  

He was still thinking a great deal about the Last Judgement and whether he would be able to stand 
worthy before God.  
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In so doing he remembered the words:  

 Romans 1: 17:  
“The just shall live by faith.”  

He recognised that the righteousness of God consists of the fact that Christ justifies and redeems us 
all! The Holy Spirit had revealed the Scripture to him. Human beings cannot escape the eternal fires 
of hell through good works, but only through faith in the compassion of God.  

 How does one become righteous before God? 
Sola gratia: through grace alone (Romans 3: 28). 
 

 How does God grant righteousness?   
Solus Christus: forgiveness of sins occurs through Christ alone (1 Corinthians 15: 3). 
 

 How does one attain righteousness?  
Sola fide: only through faith can one attain righteousness (Habakkuk 2: 4). 
 

 Where do I learn of this righteousness? 
Sola scriptura: only the Scripture attests to this message of 
deliverance.  

For Luther, justification was the principal and founding article on which the church would stand or fall. 
The shortest and most concise formula of the Lutheran doctrine of justification is: “simul justus et 
peccator” (= both righteous and a sinner at the same time). He considered the works of the justified 
an inevitable response to justification by faith.  

6. The Council of Trent 

The Council of Trent (1545-1563) reacted to the Reformation and its teachings. Its position was that 
the justification of the sinner occurs through his faith and through his works. It thus advocated against 
the overemphasis on works prominent in the late medieval period (purchase of indulgences!), but also 
against Luther’s “through faith alone”. 

7. Doctrine of justification in recent times 

On 31 October 1999, the Roman Catholic Church and the Lutheran World Federation agreed on a 
“Common Understanding of the Doctrine of Justification”, which states that justification is granted by 
grace and that our works are important as a response to the deed of God. 

Among other things, the “Common Understanding” states: 

“In faith we together hold the conviction that justification is the work of the triune God. The Father 
sent His Son into the world to save sinners. The foundation and presupposition of justification is the 
incarnation, death, and resurrection of Christ. Justification thus means that Christ Himself is our 
righteousness, in which we share through the Holy Spirit in accord with the will of the Father. Together 
we confess: by grace alone, in faith in Christ's saving work and not because of any merit on our part, 
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we are accepted by God and receive the Holy Spirit, who renews our hearts while equipping and calling 
us to good works” (Joint Declaration, Point 15).  

With this Common Explanation concerning the doctrine of Justification, it was festively announced 
that there is a consensus between Lutherans and Catholics concerning the basic truths of the doctrine 
of Justification. 

This Explanation met with serious disagreement from Lutheran Protestant theologians in particular. 
Eberhard Jüngel and another 160 German Protestant theologians spoke out against the Common 
Explanation because it watered down the original Lutheran premise. 

8. The doctrine of Justification in the New Apostolic Church 

The doctrine of the New Apostolic Church is aligned with the interpretation of Luther. The Catechism 
of the New Apostolic Church states:  

 “Human beings are justified through faith in Jesus Christ. Thus the works they perform do 
nothing to contribute to their sanctification and justification. […] Nevertheless, faith and 
works are closely related and cannot be separated from one another: good works are an 
expression of a living faith. […] They are, so to speak, the visible expression of faith by which 
the reality of one’s faith can be recognised.” 

See Catechism of the New Apostolic Church, 4.8.2. 

 

The significance of Justification 
For Martin Luther, justification is THE theological response to the 
question: “How can man stand worthy before God?”  
 
People sometimes talk about Luther’s “Reformatory insight”, whereby 
he cleared up some misunderstandings in the late medieval penance 
institution, which postulated that man was in a position to do something 
to help attain salvation (Synergism, purchase of indulgences). When we 
talk about the late medieval penance institution, we are referring to the 
ways and means the (Catholic) Church offered to help the believers grasp 
salvation. This presupposes the notion of Synergism, according to which 
human beings can contribute to their salvation. This led to the doctrine 
of indulgences, which stated that human beings could buy their way out 
of the punishments of purgatory and even do the same for those who 
had already died.  
 
Martin Luther based his position on the writings of Apostle Paul (epistles 
to the Romans and the Galatians) and Augustine (Luther was an 
Augustinian hermit monk). For Augustine as for Luther, salvation is not 
bound to any conditions.  
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Test questions on 5.3 – “The justification of the sinner” 

 

1. In the Old Testament, being justified before the court meant… 
a) that the accused was now accepted back into the community, but without any of his rights. 
b) that the accused was guilty. 
c) that the accused was expelled from the community. 
d) that the accused was now accepted back into the community.  

 
2. What significance did the doctrine of justification hold for Luther?  

a) It was the principal and founding article upon which the church would either stand or fall. 
b) The doctrine of justification was insignificant.  
c) Justification is a by-product of attaining salvation. 
d) Justification is among the trivial matters of life.  

 
3. What was the formulation to which the World Lutheran Federation and the Catholic Church 

agreed in 1999?  
a) Justification is granted by grace alone, without works. 
b) Justification is granted by grace, and our works are important as a response to God’s action 

upon us. 
c) Justification is rejected.  
d) Justification is attained by performing the works of the law.  

 
4. How does justification come into being according to Paul? 

a) It comes about without any works of the law. 
b) It comes about without any actions on the part of Christ. 
c) It comes about with the works of the law. 
d) It comes about with works of charity. 

 
5. The idea that man can contribute to his salvation through works is called… 

a) Antagonism. 
b) Adoptionism. 
c) Synergism. 
d) Patripassianism. 

 
6. What is the concise Lutheran formula concerning justification?  

a) Both sinner and reborn at the same time. 
b) Both justified and sinner at the same time. 
c) Both sinner and non-sinner at the same time. 
d) Both Priest and sinner at the same time. 
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7. What did Luther criticise about the Catholic Church with regard to justification?  
a) Only the pope could pronounce a person justified. 
b) Righteousness by grace was on the same level as righteousness through works. 
c) The selling of indulgences.  
d) Righteousness came from works alone.  

 
8. The doctrine of justification answers the following question: 

a) How does one justify God’s being in view of the fact that evil exists?  
b) How do I find a righteous God? 
c) How can man stand worthy before God? 
d) How does God justify Himself to Himself? 

 
9. Luther’s “Reformatory insight” was…  

a) that the Holy Spirit is also God. 
b) that the three persons of the Trinity are all God in the fullest sense. 
c) that the righteousness of God is a gift of God. 
d) the doctrine of Hypostatic Union. 

 
10. What was the position of the Council of Trent concerning justification?  

a) The justification of the sinner occurs through his works alone. 
b) The justification of the sinner occurs through his faith and through his works. 
c) The justification of the sinner occurs through his faith alone. 
d) The doctrine of justification was abolished.  
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5.4 The doctrine of predestination 
 

 
In this last lesson of chapter 5, we will explore the term 
‘predestination’ and the doctrine of predestination, and explain God’s 
omnipotence over mankind. As a further subject of study, we will take 
a closer look at the question:   

 “Who will be accepted or rejected at the end?” 

 

 

1. Predestination in general  

1.1 Philosophical predestination (Determinism) 

When we use the term ‘determinism’ we mean that all events, whether past or future, have been 
clearly established (i.e. determined: limited or defined). Thus there is no possibility that any event 
could ever turn out other than it has. 

1.2 Divine predestination  

The term ‘predestination’ means that God already determines beforehand who will attain eternal 
salvation. This doctrine is also known as the doctrine of “God’s gracious election”. In the letter to the 
Ephesians we read:  

 Ephesians 1: 3-5:  
“Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every 
spiritual blessing in the heavenly places in Christ, just as He chose us in Him before the 
foundation of the world, that we should be holy and without blame before Him in love, having 
predestined us to adoption as sons by Jesus Christ to Himself, according to the good pleasure 
of His will … 

1.3 Double predestination 

A special form of predestination is ‘double predestination’, according to which God not only elects 
certain people for salvation ahead of time, but also elects others to damnation. Thus there are two 
possibilities (hence, ‘double’) as to how God might elect human beings, namely  

 to salvation or damnation. 

Double predestination was taught by the Church Father Augustine and the Reformer John Calvin. The 
doctrine of double predestination is no longer advocated in theology today, since it contradicts the 
following words in the first epistle to Timothy:  
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 1 Timothy 2: 4:  
“[God] desires all men to be saved and to come to the knowledge of the truth.” 

 

Key term: ‘Predestination’ 
Predestination (Latin ‘praedestinatio’) means “foreordained”, and is 
a theological concept according to which God has predetermined the 
fate of the universe and all mankind right from the start.  
 
In a narrower sense, however, predestination also has to do with an 
election of individual souls for eternal grace or eternal damnation in 
life after death. 

 

 

2. Predestination in church history 

2.1 Augustine’s teaching of predestination 

The Church Father Augus ne († 430 AD) strictly emphasised his position of foreordination to salvation 
by God alone. He starts off with the sinful nature of mankind, which precludes the human ability to 
find salvation in God through their own free will. The salvation of mankind depends entirely on the 
grace of God alone. Augustine thus taught double predestination:  

 God alone elects human beings to salvation. 
 This means that it must also lie in the will of God to reject those who do not believe. 
 Through the fall into sin, all human beings have actually been rejected. The election to 

salvation is thus an act of God’s grace.  

2.2 The dispute surrounding predestination in the Middle Ages 

In the early Middle Ages, a serious dispute arose among scholars with regard to predestination. This 
dispute was triggered by Gottschalk of Orbais’ interpretation of Augustine’s writings. Gottschalk of 
Orbais († ca. 869), a La n poet, Benedic ne monk, and scholar of the early medieval period, advocated 
the position of double predestination.  

He lived and worked primarily in the monastery of Orbais in France.  

Gottschalk advocated an extremely radical interpretation of predestination (the preordination of 
God), which he also promoted publically in both his sermons and his writing. In so doing, he made use 
of a term that likely appears for the first time ever in the works of Isidor of Seville, namely ‘gemina 
praedestinatio’, which means double predestination.  

He was of the view that God had not only already elected the redeemed before they were born, but 
also determined in advance those who would not find grace before Him: 
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 According to this understanding, God had already elected those chosen for salvation before 
they were born, and also predetermined those who would not find grace.   

Gottschalk’s teacher—Hrabanus Maurus, the Archbishop of the East Franconian kingdom—
condemned this view. The Synods of Mainz (848) and Quierzy (849 and 853) also condemned 
Gottschalk’s position. God’s universal will to save, the free will of mankind, and a simple 
predestination to salvation were taught instead.  

Gottschalk was excommunicated and imprisoned in the Abbey of Hautvilliers on the Marne. He died 
in around 869 after spending approximately twenty years in prison. He was interred without a 
Christian funeral. 

2.3 Luther’s position on predestination 

Like Augustine, Luther—who often referred back to the writings of the Church Father—also took the 
view that the salvation of mankind springs from God’s will. Luther adamantly disputed any human 
contribution to salvation: 

 the rejection of those who have not been predestined for salvation lies rooted in God’s will. 
 this double predestination is among the mysteries of God’s majesty. 
 Luther necessarily arrived at a position of double predestination, owing to his doctrine of 

grace, however he assigned this decision to the will of God, which cannot be called into 
question. 

 in addition, Luther acknowledges that double predestination is repugnant to human cognitive 
faculties.  

 in his most famous work “On the bondage of the will”, he writes as follows: 
 “For if we believe it is true that God knows all things beforehand and that he foreordains them, 

then He can neither be deceived nor prevented in His foreknowledge or predetermination, 
and nothing can happen if He Himself does not will it either. Reason itself is obliged to concede 
this, while at the same time attesting that there can be no such thing as free will, be it in 
human beings or in angels, or in any other creature. 

The confessional texts of Lutheranism compiled after Luther’s death reject the idea of double 
predestination. The passages in 1 Timothy 2: 4 and Romans 5: 28 definitively speak against Luther.  

2.4 Calvin’s position on predestination 

John Calvin was an adamant proponent of a kind of double predestination: 

 rejection is decided by God’s will; this also includes the fall into sin (which is different from 
the positions of Luther and Augustine).  

 by invoking Ephesians 1:3-6, Calvin unravels an eternal and unchangeable decree of God, 
according to which some are elected while others are rejected. 

Calvin’s doctrine was accepted at the Synod of Dordrecht (1618/1619) in the Netherlands, where it 
gained significant influence.  
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There it became the official Reformed Protestant teaching. As a result, the doctrine of “double 
predestination” became the central dogma of Calvinism, which it used to distinguish itself from both 
Catholicism and Lutheranism, whom they reproached for supporting notions of Synergism (human 
contribution to the attainment of salvation).  

3. The doctrine of predestination in Catholicism 

The Catholic Church rejects any doctrine according to which God would have predestined any human 
being for damnation by an act of His will. 

 “The almighty God desires all human beings without exception to come to salvation, even 
though not all of them will indeed be saved. That some are saved is a gift of the Deliverer; that 
others are lost is the fault of those who are lost.” 

The Catholic Church does teach predestination to salvation, however:  

 “One should be careful not to put unwarranted faith in an absolutely certain predestination 
to salvation. This contradicts the interpretation that believers find themselves in an open 
situation of salvation, the so-called pilgrim state.”  

The term ‘sole efficacy of God’, which was so important to Luther, is rendered as the “omnicausality 
of God” in Catholic doctrine. This allows sufficient room for the responsibility of a human being and 
the latter’s free will, rendering any doctrine of double predestination unnecessary.  

4. Predestination today 

Modern dogmatic thinking is cautious with respect to any simple doctrine of predestination. It tends 
to reject any notion of double predestination. 

For example, the Protestant theologian Edmund Schlink talks about an “incomparability of God’s 
election and rejection” (Oekumenische Dogmatic [Ecumenical Dogmatics], p. 798.): 

 “Both decisions of God are so different in origin, motivation, and execution that the 
parallelism of a double predestination is not possible” (p. 800).  

In the Leuenberg Agreement (“Konkordie reformatorischer Kirchen in Europa” [Community of 
Protestant Churches in Europe], 1973), Lutherans and (some) Calvinists have agreed on the following 
formulation:  

 “The gospel promises God’s unconditional acceptance of the sinful human being. Those who 
trust in this are assured of salvation, and praise God’s election. For this reason, one can only 
speak about election in terms of one’s calling to salvation in Christ” (LK III, 3). 

4.1 Karl Barth’s view of predestination 

A new formulation of predestination was undertaken by the Reformed theologian Karl Barth in the 
twentieth century. Starting on the basis of Calvin’s teaching of double predestination, Barth concludes 
that God’s will has been revealed in Jesus Christ. Like Jesus, all of mankind is predestined to the cross 
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and the resurrection, and through Him, all human beings have been chosen. In this form of doctrine, 
predestination is universal, all human beings have been promised redemption.  

He has thus reformulated the notion of double predestination in light of the doctrine of Hypostatic 
Union:  

 ‘elected’ or ‘rejected’ are attributes that apply first and foremost to God—in Jesus Christ God 
is both the electing God as well as the elected Man. 

 Christ is the Elected One as well as the Rejected One: in Him we are elected. Thus there can 
be no parallel of elected and rejected among mankind.  

In this manner, Karl Barth strips predestination of its harshness and implacability, which are not 
consistent with the nature of God anyway. In addition he flatly denies any thought of security with 
regard to being elected. 
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Test questions on 5.4 – “The doctrine of predestination” 

 

1. The term ‘determinism’ means… 
a) that no events have been preordained. 
b) that the events have been preordained and that they can be foreseen by human beings. 
c) that all events have been preordained. 
d) that the events have been preordained, but that human beings can change them.  

 
2. Who caused a dispute by advocating the doctrine of double predestination in the Middle Ages? 

a) Thomas von Gottschalk. 
b) Johann Christoph Gottsched. 
c) Gottschalk of Orbais. 
d) Gotthilf Fischer. 

 
3. Who coined the term ‘double predestination’?  

a) Isidor of Seville. 
b) John of the Cross. 
c) Philip Melanchthon. 
d) Dr. Reinhard Kiefer. 

 
4. How does Martin Luther solve the problem of double predestination?  

a) Double predestination is disputed by Martin Luther. 
b) Double predestination is effected by the Holy Spirit. 
c) Double predestination is one of the mysteries of the majesty of God. 
d) Double predestination only exists in Calvinism.  

 
5. What does double predestination mean? 

a) Some are predestined for eternal salvation, while others are predestined for eternal life. 
b) Some are predestined for eternal salvation, while others are predestined for eternal 

damnation. 
c) Some are predestined for an eternal existence with God, while others are predestined for an 

eternal existence with Christ.  
d) Some are predestined for eternal salvation, while others are predestined for a chronologically 

limited period of salvation.  

 
6. In which Christian denomination did double predestination become a central dogma? 

a) In Calvinism. 
b) In Lutheranism. 
c) In Greek Orthodox Christianity. 
d) In Catholicism. 
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7. How does modern theology generally view double predestination?  
a) Modern theology ignores it. 
b) Modern theology agrees with it.  
c) Modern theology rejects it. 
d) Modern theology alternates between Lutheran and Calvinist positions.  

 
8. What biblical passage disputes the idea of double predestination?  

a) 4 Esdras 3: 2. 
b) 1 John 2: 3. 
c) 1 Timothy 2: 4. 
d) 2 Peter 3: 19. 

 
9. How has Lutheranism dealt with the subject of double predestination since Luther’s death? 

a) In this point it has come closer to the Calvinist position. 
b) In this point it has come closer to the Catholic position.  
c) It rejects the idea. 
d) It has adopted the idea. 

 
10. What is another name for the doctrine of predestination? 

a) The doctrine of God’s election by grace. 
b) The doctrine of God’s appearings. 
c) The doctrine of God’s foreknowledge. 
d) The doctrine of body, soul, and spirit. 


